20                                                 The Idea efthe Inexpressible
of Gautama Buddha to answer metaphysical questions is found!
in the inadequacies of language. Mahayanists believe that some
of his doctrines would not fit in with the language patterns. The
Mahayana texts warn over and again against the dangers that lurk
in the use of words, "Neither words nor sentences can exactly
express meaning. As words are only arbitrarily chosen to*
represent things, they are uot the things themselves which in
turn are manifestations of mind."16 Thus silence is the best
expression of reality. The doctrine of the veid (sunya>
indicates tfee unreality or emptmess of the whde range of finite
experience.
Some modem scholars have surmised that Buddha's*
approval rfthie instability doctrine eanbe inferred from his.
ctassi&atioa w. the 'Nikaytf of certain questions a& 'tfeapaaiya"
C*o be set aside* or %ot to be answered'). Sometimes these*
questions are called 'avyakta' questions, on which the Buddha,
refused to express an opinion
Siaoe the ultimate is ineffable, silence would be the best way
to teach it. The 'tathata' is rapeatedly described in the
Muk&yina Sutra as 'aaskara'. "Without letters or wojds" Le.
iarffeble. In the Madhyamika School, tfae mefebility doctrine
is expressed as foliom Nagarjima says (M^yamika-Karika,.
18, ^)ttettfae characteristic of 'tatta' Veafity'is free from
conceptual construction and mm-diversified by discursive thought
of language.. Chandrakirti argues that 'nirvana' or the ultimate;
is *avaca&', beyond speech and 'anaskara beyond letters.17
In the Yogaeaia Scoool of Buddhism too, the ultimate:
reality is said to be inefiabk because it is declared as completely
devoid of tie duality between the subject and the object. This
duality belongs to tte conventional level of reality. The ultimate
reality thus cannot be taught or talked about.
b Buddhistic school of Philosophy, Nagatjuaa carried the
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